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existence with many young folk who were brought under the
spell of his intellectual enthusiasm.
His normal method was always to proceed by question and
answer, first persuading his interlocutor to advance some
definition or opinion, then proving its absurdity by the unremit-
ting pressure of his ruthless logic. 'What is courage?9 he would
ask. 'Courage', the other would say, 'is the quality of a man who
does not run away, but remains at his pest.' 'What, then, would
you say,' continues Socrates, 'of a man who fights flying, after the
Scythian manner?' 'That may be true of the Scythians; but the
Greekhoplite, as I have said, fights remaining inhis rank' Socrates,
however, advances the instance of the Spartans at Plataea who
drew the Persians out by a pretended flight; and the other is
forced to propose a new definition, that courage is endurance
with full knowledge of the risks. He is soon compelled to
admit that a man who goes into battle well knowing his side
will win is not so courageous as the man who does not know.
Then, when asked 'if a man who descends into a well without
knowing how to dive is at that rate more courageous than a man
who knows, he gets completely bewildered; and so the argument
runs on.
Socrates called everything in question, casting doubt on
mythological stories of the behaviour of the gods and probing
the motives of human conduct to their very foundations. But,
destructive critic as he was of many accepted beliefs and
conventions, he himself remained a faithful and devoted servant
of the state, fighting stoutly on more than one battle-field. His
condemnation for atheism seems to have been a gross mis-
carriage of justice. The charge was mainly based on the fact
that he cast doubt on a multiplicity of gods and goddesses.
The truth was that, like many thinkers of his own and the
succeeding age, he was feeling his way towards a purer and
higher conception of the deity. His pupil, Plato, from whom
comes most of what we know about Socrates' views, had a more

